Is He Risen?

Has Jesus risen from the dead?  This is the key question for deciding about Christian faith.  Christianity in its entirety rests on this truth.  The apostle Paul even claimed, “If Christ has not been raised, then our preaching is vain, your faith also is vain” (1 Cor 15:14).  Casserley expresses is as follows, “We do not believe in the resurrection event because we have Christian faith; rather, we have Christian faith because we believe in the resurrection event.”

Paradoxically, one of the strongest (former) proponents of atheism, Anthony Flew, also emphasized the importance of this doctrine for establishing the truth of Christianity: 

For, absent that resurrection, there remains no sufficient reason for accepting either that the man Jesus is to be incomprehensibly identified with “God the Father Almighty, Maker of heaven and earth,” or that his actual teachings, whatever they may have been, are thereby revealed to be supremely authoritative.

Before proceeding, we must specify what Christianity means by a “resurrection.”  This term does not mean Jesus’ reincarnation in another body, a spiritual revelation of Jesus to His disciples, or the resuscitation of His former body unaltered.
  “Resurrection,” in the full meaning of the term, is acquiring a glorified, immortal body, which is nonetheless derived from the body that died.  This new body may possess new, even supernatural qualities. 

A. What the Bible Says about Jesus’ Resurrection 

In the Old Testament, along with general references to a resurrection from the dead (Isa 26:19; Dan 12:2), Isaiah’s prophecy of the Suffering Servant of the Lord hints at Messiah’s resurrection: “If He would render Himself {as} a guilt offering, He will see {His} offspring, He will prolong {His} days” (Isa 53:10).  In addition, Psalm 16:10-11 speaks of the “resurrection” of David, a symbol of Messiah.

The Old Testament feast of First Fruits (Lev 23:10-11) also serves as a symbol of the resurrection of Christ, and, in fact, coincided with the actual day of His resurrection.  Therefore, it is no accident that Jesus is called the “firstborn from the dead” (1 Cor 15:20; Rev 1:5).  Also, the death of Jesus was not a chance occurrence – Jesus repeatedly predicted that He would die and rise again (Lk 9:22; 13:31-33; 18:31-37).

After Jesus’ crucifixion, His body was removed from the cross and given to Joseph of Arimathea, who had requested it from Pilate (Jn 19:38-41).  Joseph laid the body in his own new tomb (Matt 27:59-60).  Several women noted, where they laid Him (Mk 15:47).  Pilate assigned a guard to the tomb and affixed a seal, so that no one would steal the body of Jesus (Matt 27:62-66). 

On the third day (on Sunday) after His crucifixion (on Friday), the women visited the tomb and found it empty.  Angels declared that Jesus had risen (Mark 16:1-8).  Jesus then made several appearances: first to Mary Magdalene (Jn 20:14), then to two disciples travelling to Emmaus (Lk 24:13-33), then to Peter (Luke 24:34), and then to the Twelve (without, of course, Judas).  Later, he appeared to “more than five hundred brethren at one time” (1 Cor 15:6), to James (1 Cor 15:7), to “all the apostles” (1 Cor 15:7), and lastly to Paul (1 Cor 15:8).  At the same time, unbelieving Jews spread the rumor that the disciples stole Jesus’ body (Matt 28:11-15).

Immediately after His resurrection (Lk 24:39-43) and in the following weeks (Acts 1:3), Jesus gave His disciples “many convincing proofs” of His resurrection.  Finally, Jesus was taken up to heaven with a promise to return (Acts 1:9-11).  Subsequently, the disciples proclaimed the risen Christ, both in their preaching (Acts 2:24; 4:10; 13:30-35), and in their writings (Gal 1:1; 1 Pet 1:21; Heb 13:20; Rev 1:18).

B. Proofs of Jesus’ Resurrection

How can one verify that Jesus really arose?  First, we have the testimony of the New Testament, which, in chapter 14 we saw to be a reliable historical source.  We discovered that very little time expired between the resurrection event and the first written accounts of it, which supports the reliability of those accounts.

Second, the Jews were famous for their ability to accurately pass on tradition.  This was shown by the discovery of the Dead Sea Scrolls of the Old Testament, which differ little from mediaeval copies.  Third, even if the resurrection narratives underwent some editorial changes over time, that does not mean that the event itself did not take place.

Fourth, along with Mark’s account of Jesus’ life, composed under the direction of the apostle Peter and aided by Aramaic sources, Matthew, Luke and John all contributed their own accounts of the resurrection.  These traditions certainly include the personal experience of Matthew and John, early disciples of Jesus.  Thus, there existed several independent traditions about Jesus rising from the dead.  

The differences between the resurrection accounts further confirm that the Gospel writers drew from different streams of tradition that were available to them. If all the resurrection accounts were identical, this would indicate that all the Gospel writers drew from the same source.  The variation we see in the four Gospels demonstrates that in the mid-first century there existed at least four separate and independent testimonies of the resurrection.  

The differences between them, as Baggett comments, does not “detract from the clear consensus on the central fact of the resurrection itself.”
  McGrath also considers as most reliable “accounts which vary on minor points, but are agreed upon the central point of importance – which is exactly what we find in the gospel accounts of the discovery of the empty tomb.”

Also significant is the relatively modest description of the resurrection presented by the New Testament.
  We may compare the sober New Testament depiction of the event with the legendary version offered in the apocryphal Gospel of Peter.  In comparison, the New Testament account resembles a true narrative. 

And, as they declared what things they had seen, again they see three men come forth from the tomb, and two of them supporting one, and a cross following them: and of the two the head reached unto the heaven, but the head of him that was led by them overpassed the heavens.  And they heard a voice from the heavens, saying, Thou hast preached to them that sleep.  And a response was heard from the cross, Yea (Gospel of Peter, 10).
What kind of testimony do the Gospels offer of the resurrection?  They claim that people actually saw Jesus alive after His resurrection.  Moreover, they did not merely see Him in a vision, but had physical contact with the risen Christ.  The Gospel writer Luke, who conducted a thorough investigation of Jesus’ life, describes His encounter with His disciples after the resurrection.  Expressions such as “see,” “touch,” “showed,” and “ate before them” demonstrate the physical nature of His resurrection: 

“See My hands and My feet, that it is I Myself; touch Me and see, for a spirit does not have flesh and bones as you see that I have.”  And when He had said this, He showed them His hands and His feet.  While they still could not believe {it} because of their joy and amazement, He said to them, “Have you anything here to eat?”  They gave Him a piece of a broiled fish; and He took it and ate {it} before them (Luke 24:39-43). 

Another interesting fact in connection with the Gospel testimony is that the first people to see the risen Christ were women.  This is significant, since at that time a woman’s testimony was not accepted.
  Flavius Josephus confirms this fact: “But let not the testimony of women be admitted, on account of the levity and boldness of their sex” (Antiquities of the Jews, 4.8.15).
  If the account of Jesus’ resurrection was a fabrication, then why did the Gospel writers, who were aware of this attitude toward women, claim that the women saw Him first?  This would make their deception less convincing.  They recorded it that way, because that is what actually happened. 

Another key element to consider is that not a few people testified of Christ’s resurrection – more than 500, in fact.  In his letter to the Corinthians, Paul enumerates, “He appeared to Cephas, then to the twelve.  After that He appeared to more than five hundred brethren at one time, most of whom remain until now, but some have fallen asleep” (1 Cor 15:6-7).
  Multiple witnesses to a physical event is strong evidence for the truth of a claim.  One must also consider that at the time Paul wrote First Corinthians, most of the people who had seen Jesus after His resurrection were still alive.  This means that the resurrection story, if untrue, could have been easily discredited.  However, no one succeeded in doing so.
 

We also note that later in his enumeration of witnesses, Paul includes himself: “Last of all, as to one untimely born, He appeared to me also” (1 Cor 15:8).  The amazing thing is that Paul was a zealous defender of traditional Judaism and persecutor of the Church, yet he turned to Christ.  He not only acknowledged Him as Messiah and God, but became the most prominent preacher of Christian faith.  How better to explain his conversion than how he himself explained it – he saw the risen Christ (Acts 22:1-8).

Not only Paul, but all the apostles had to radically alter their faith and worldview.  They were trained from childhood in monotheistic faith (without the concept of a Trinity), in salvation by works, and in keeping the Law and corresponding ceremonies.  Now, having accepted Christ, they changed many of the basic tenets of their faith.  What could have wrought such a change, except for the appearance of the living Christ?  What else could have motivated them to worship Jesus and consider Him God?
 

Moreover, several details in Paul’s description in 1 Corinthians 15:3-4 merit our attention: “For I delivered to you as of first importance what I also received, that Christ died for our sins according to the Scriptures, and that He was buried, and that He was raised on the third day according to the Scriptures.”  First, Paul states that he is preaching that, which he himself received.  This means that he is passing on a tradition of the resurrection of Jesus that existed before his conversion.  Paul was not the first to declare this truth. 

Second, the structure of these verse reveals that the Early Church expressed this truth in poetic style.  Paul did not create this structure, but the Early Church.  Therefore, it existed before the writing of this epistle and thus serves as a very early witness of Christ’s resurrection

However, the most convincing evidence of the truth of disciples’ testimony is the fact that, according to Church tradition, nearly all the early disciples perished in defense of their faith.  It is crucial to observe that the apostles did not die simply for their faith, but for their testimony, that Jesus truly rose from the dead.  If they knew that He did not rise, then it is impossible to image that they would have endured such horrific tortures and death to maintain what they knew to be a myth or an intentional deception.  The death of the first Christian martyrs makes their testimony convincing, if not indisputable. 

Did the witnesses of Christ’s resurrection really die as martyrs?  Except for James, the brother of John, the New Testament does not record these events.  In order to learn of them, one must appeal to Church tradition.  Appendix B of this volume presents convincing proofs that Christ's apostles indeed suffered a martyr’s death. 

Another approach to confirming the reality of the resurrection of Jesus is to ask the question: “Where is the body of Jesus?”  We can visit the graves of other religious, cultural and political leaders of history.  Other religions do not even claim that their leaders rose from the dead.  Yet, the location of Jesus’ body is unknown.  We will now demonstrate that the most likely and logical explanation for His missing body is the one the first disciples gave – that He is risen indeed!

C. Denials of Jesus’ Resurrection

1. Supposed Origins of the Belief 

The following theories attempt to refute the physical resurrection of Jesus.  The common feature between them is the denial of the empty tomb – the body of Christ allegedly remains there to this day.  Yet this claim, as we shall see, is the “Achilles’ heel” of these theories. 

а. The Hallucination Theory 

1) Description

Some advance the thesis that, out of deep regrets and feelings of guilt for abandoning Jesus at His trial, the disciples hallucinated that they saw Him alive.  The “mass hallucination” reportedly began with Peter, who was in torment for having denied Christ, which led to his hallucination of seeing Him.  He shared his experience with the other disciples, who then began to expect a similar visitation by their risen Lord, and imagined that they saw Him as well.  It is claimed that Paul passed through a similar crisis because of his failure to keep the Law of Moses, and hallucinated as well.
   

Proponents of this theory appeal to other times, recorded in the New Testament, where Peter (Matt 17; Acts 10) and Paul (2 Cor 12) saw visions.  They also feel Ezekiel had a similar visionary experience during a time of personal crisis that enabled him to continue his prophetic ministry (Ezek 1).  Similarly, their hallucinations of Jesus enabled Peter and Paul to dismiss all doubts about Christ and become His wholehearted followers.  Other disciples followed their example, as Goulder explains, “Once someone in a community has had such a vision, it is very common for many other people to have the same.”
  It even became fashionable among believers to have “seen” Jesus.

Finally, similar instances of mass hallucination have occurred, namely among people who have claimed to have seen the Virgin Mary.
 

2) Refutation

According to the New Testament narrative, the disciples not only saw Jesus, but touched Him as well (Jn 20:17, 27), and He ate before them (Lk 24:42-43).  Also interesting – in three cases, the disciples initially did not know that it was Jesus (Lk 24:13-31; Jn 20:15; 21:4), which would not be so in the case of a hallucination.
 

Furthermore, the New Testament characterizes the disciples of Jesus as psychologically stable people.  Additionally, they had different personalities, yet hallucinations are more characteristic of specific personality types.  Also, the “chain” of hallucinations could not have started with Peter, since the first to see Jesus was Mary Magdalene (Jn 20:14).
  We must also keep in mind the unlikelihood of multiple individuals seeing the same hallucination.  

It is also important to keep in mind that the disciples did not expect to see Jesus risen from the dead.  When Jesus predicted His sufferings and resurrection, His disciples did not believe Him (Mark 9:31-32).  In addition, in first-century Judaism, there was no conception of a dying and rising Messiah.  The Jews expected a general resurrection only at the end of time (see Jn 11:24).  So then, Jesus’ appearance was not simply an imagined fulfillment of the disciples’ expectation.  David Strauss suggested that the disciples expected the resurrection of Messiah based on Isaiah 53.  However, Jews of the first century did not interpret Isaiah 53 in this way.

Moreover, Paul and James certainly did not expect to see Jesus alive, since at the time of His resurrection they were still unbelievers.  Paul was even a persecutor of the Church, and was attempting with all his might to oppose the claim of Jesus’ resurrection.  Without doubt, he had no expectation of seeing the risen Jesus. 

Along with the fact that the biblical evidence contradicts the “hallucination” theory, it also runs contrary to logic and historical data.  If the disciples merely saw a hallucination, then the body of Jesus would have remained in the tomb, and the Roman or Jewish authorities, who knew the location of the tomb (see Acts 13:29), would have certainly exposed the body and promptly ended the Christian “menace.”  They did not do so, or even attempt to do so, because the body was not there.

b. A Vision of Jesus

1) Description

The following theory is similar to the previous one, except for the claim that the disciples did not see a hallucination of Jesus, but saw Jesus Himself in a vision.  In other words, Jesus did not rise from the dead, but God permitted Him to appear to His disciples in a visionary form.  Thus, this theory works on the assumption that the grave of Jesus was not empty. 

One of the main proponents of this theory, Gerd Lüdemann, offers the following arguments.
  None of the Gospels were written by eyewitnesses of the event, but rather towards the end of the first century.  Therefore, their witness is unreliable.  The Gospels are “not eyewitness accounts, but documents that stem from the interests of the people transmitting them.”
  Also, “They have been shaped by Matthew, Mark, Luke and John to serve their theology.”
  The Gospel writers transformed the original version of a vision of Jesus into a historical event of the physical resurrection of Jesus Christ.

Therefore, the oldest testimony to Jesus’ resurrection is by the apostle Paul, found in the 15th chapter of his First Epistle to the Corinthians.  Yet, in this passage Paul does not appeal to an empty tomb to prove the resurrection.  We read:  

For I delivered to you as of first importance what I also received, that Christ died for our sins according to the Scriptures, and that He was buried, and that He was raised on the third day according to the Scriptures, and that He appeared to Cephas, then to the twelve (1 Cor 15:3-5).

Lüdemann notes that Paul did not say the grave was empty.  Paul simply meant that Jesus “arose” in the sense that His disciples saw Him alive in the spirit after His death.  Lüdemann draws a parallel between the phrases “died-buried” and “rose-appeared.”  On the one hand, the death of Christ is shown by the fact that He was buried.  On the other hand, His “resurrection” is proven not by an empty tomb, but in that “He appeared to Cephas.”  In light of the fact that the appearance to Peter may have been spiritual, it follows that Jesus’ “resurrection” was spiritual as well. 

In support of the thesis that the resurrection was not physical, critics observe that the word Paul uses in 1 Corinthians 15:8 to describe his experience with the risen Christ is ὁράω (horao), which in the passive voice means “appeared.”  It is claimed that on the road to Damascus Jesus appeared to Paul in a vision.  In addition, this same word ὁράω (horao) is used to describe the experience of others, listed in verses 5-7, who “saw” Jesus as well.  Therefore, they all had the same visual experience that Paul had – a spiritual vision of Christ.  In addition, Paul speaks of a spiritual experience with Christ in Galatians 1:15-16: “God … was pleased to reveal His Son in me.” 

Furthermore, Lüdemann considers the narrative of Jesus’ burial unreliable in light of certain inconsistencies in the story of Joseph of Arimathea.  In the Gospel of Mark, Joseph is depicted as “a prominent member of the Council” (Mark 15:43).  In the Gospel of Luke he is “a member of the Council, a good and righteous man” (Luke 23:50).  Matthew and John claim that he was “a disciple of Jesus” (Matt 27:57; John 19:38).  We may add the testimony of Acts 13:27-29, that not Joseph, but “those who live in Jerusalem, and their rulers… laid Him in a tomb.”  Lüdemann concludes that, in the course of time, the person of Joseph, the one who buried Jesus, changes and improves, making the historicity of this account suspect.  If we cannot believe the history of Joseph, then how can we believe the account of the empty tomb? 

Roy Hoover draws our attention to the fact that the location of the city of Arimathea has not been established.  He also is amazed by the fact that, although Joseph buried Jesus, he is not mentioned (at least in the New Testament) among the witnesses of the empty tomb.  Additionally, although the account of Jesus’ crucifixion are uniform, those of His burial and resurrection vary.  Because of this, Hoover accepts only the account of His death as historically reliable.
   

Also in support of the “vision hypothesis,” the Book of Acts records other instances of people seeing visions.  For example, the first Christian martyr, Stephan, saw a vision of Christ as he was being martyred (Acts 7:56).  Church history records other accounts of people seeing Jesus in visions as well.

Critics also dispute the account of Jesus’ ascension to heaven.  According to Luke’s Gospel, Jesus ascended to heaven near Bethany, a short time after His resurrection.  Yet, according to Acts chapter 1, He ascended from the Mount of Olives forty days after His resurrection.  If Jesus did not rise from the dead, then He did not ascend to heaven either, which would explain these discrepancies.  

In answer to the claim that the authorities would have revealed the body of Jesus to disprove the resurrection, Lüdemann responds that either: (1) after a fifty day period between the crucifixion and the apostles’ announcing the resurrection, the body of Jesus may have already decayed beyond recognition, or (2) the authorities forgot the tomb’s location.  Possibly, the apostles started preaching even later.  Another suggestion – they laid Jesus’ body in a common grave, and so it was impossible to recover it.
 

2) Refutation 

First, since early sources and eyewitness accounts were used in writing the Gospels (see chapter 14), the claim that the testimony of the Gospels in unreliable is unconvincing.  In addition, not only the Gospels speak of an empty tomb, but the Book of Acts as well (Acts 2:27-31).  

In 1 Corinthians 15:4, Paul implies the same.
  It logically follows that when Paul speaks of Jesus’ burial and resurrection, he means that after the resurrection the tomb was empty.  Pannenberg comments, “From the fact that he does not expressly mention the empty tomb, we cannot infer that he did not know about it.”
  Gundry points out that the word “raised,” used by Paul, implies a change in physical position from horizontal to vertical.
  

Most likely, in 1 Corinthians 15:3-4 Paul does not specifically mention the empty tomb, because for the early disciples the primary proof of Jesus’ resurrection was not the empty tomb, but his appearing to His disciples, many of whom were still alive at the time to testify to it.
  Thiselton is of the opinion that Paul’s mention of his burial (“He was buried”) relates not only to what precedes (“He died”), but also to what follows (“He was raised”).
  The resurrection nullified the effect of the burial.   

Thiselton also points out that the “revelation” of Jesus to His disciples, testified to in 1 Corinthians 15, was not a subjective experience, but an objective one.  Every other aspect of this formulaic expression was public and objective, especially the first two: “He died … and was buried … was raised … and appeared.”   The objective nature of the first two elements implies the objective nature of the remaining two.
.  Gordon Fee concurs:  

The resurrection of Jesus from the dead was not a form of “spiritual” existence.  Just as he was truly dead and buried, so he was truly raised from the dead bodily and seen by a large number of witnesses on a variety of occasions.

Gundry adds that in using the word ὁράω (horao), that is, “revealed,” Paul is not referring to the method by which Jesus revealed Himself, but the fact that He did so.  Paul does not mean to imply that Jesus appeared to Peter in the same manner in which He appeared to him (in a vision), but that Peter saw the risen Jesus, and he (Paul) saw Him too.
  In his second epistle, Paul makes the point that he is in no way inferior to the other apostles (2 Cor 11:5), and this is one example of that.  Moreover, in 1 Corinthians 9:1, Paul directly states, “Have I not seen Jesus our Lord?”
.  Crossan expresses Paul’s goal well:
Paul needs in 1 Cor. 15 to equate his own experience with that of the preceding apostles.  To equate, that is, its validity and legitimacy, but not necessarily its mode or manner.… Paul’s own entranced revelation should not be … the model for all the others.
 

Craig challenges the view that Paul saw Jesus in a vision at all, but feels that he actually saw Him in His resurrected body.  Craig notes that Paul’s travelling companions did see a bright light (Acts 22:9).  They simply did not see the One, who was in the light.

Moreland focuses our attention on the following detail in 1 Corinthians 15:4 – the use of the phrase “the third day.”  This expression often refers to the time of Christ’s resurrection (for example: Matt 16:21; 20:19; 27:64; Acts 10:40).  Indicating a specific time for this event better corresponds with a specific historical occurrence, than for a series of spiritual visions.

In commenting on the theology of Paul, Moreland mentions the practice of water baptism.  According to Romans 6:3-5, baptism is the identification of believers with the death and resurrection of Christ.  When someone comes up out of the baptismal waters, he/she is no longer in them.  In a similar way, when Jesus rose from the dead, He no longer remained in the tomb.  We also note that the practice of water baptism goes back to the beginning of the Church.  This means that the Church has always believed in the physical resurrection of Christ.

Gundry insightfully points out that seeing a departed person in a vision would not lead one to conclude that he/she has risen from the dead.  If the apostles merely saw Jesus in a vision, then how did the notion arise that He rose from the dead?  Along with this, Paul’s goal in writing 1 Corinthians 15 was to prove the future physical resurrection of believers from the dead.  His main argument is that Jesus has risen (1 Cor 15:12-20), which rules out the idea that Jesus merely appeared in a vision.
 

Furthermore, several times the New Testament specifically states that Jesus appeared in “a vision” (Acts 9:10; 18:9).  Thus, the New Testament makes a distinction between when Jesus appears in a vision, and when He appears in His resurrected body.  
Concerning the question of Jesus’ burial and the identity of Joseph of Arimathea, as a member of the Sanhedrin, Joseph would have been a well-known figure.  If he was a fictitious figure, certainly someone would have objected to his inclusion in the story of Jesus.
  Additionally, all four Gospels testify of his existence, which supports the reliability of his history.  The fact that the location of Arimathea is unknown actually works in favor of Joseph’s historicity.  If this was a deliberate falsification, its authors would have chosen a location of origin for Joseph that had some historical or theological significance.  Finally, the statement in Acts 13:27-29 that “those who live in Jerusalem, and their rulers … laid Him in a tomb” does not exclude Joseph of Arimathea, since he was certainly a resident of Jerusalem and one of its rulers.

As far as Lüdemann’s claim that the body of Jesus may well have decayed beyond recognition in fifty days, we would anticipate that, even if that was the case, the Jewish leaders would have attempted to produce it anyway, but they did not.  Instead, they spread the rumor that the disciples of Jesus stole the body, thereby acknowledging that the tomb was empty.
  Additionally, before Jesus’ burial, Nicodemus “came, bringing a mixture of myrrh and aloes, about a hundred pounds {weight.}  So they took the body of Jesus and bound it in linen wrappings with the spices” (Jn 19:39-40), which would have slowed the process of decay.  Furthermore, the tomb, where Jesus was laid, was Joseph of Arimathea’s personal tomb, “where no one had ever lain” (Lk 23:53; Matt 27:60).  Thus, it was not necessary to identify the body of Jesus, but just to show that a body remained in Joseph’s tomb.  The suggestion that the location of Jesus’ tomb was unknown is discussed and refuted later.  

Finally, there is no real contradiction between Luke’s account of Jesus’ ascension in Luke 24 and Acts 1.  Bethany is located on the slopes of the Mount of Olives.
  The Lucan account is an abbreviation of the full account given in Acts.  In addition, it seems highly unlikely that Luke, who wrote both the third Gospel and the Book of Acts, would contradict himself. 

c. “Dying and Rising God” Myths 

1) Description

Some hold to the opinion that the Early Church created the myth of Jesus’ resurrection in the fashion of legendary pagan gods worshipped at that time, who allegedly died and rose.  These pagan myths, in turn, were created to reflect the cycles of nature: fall – death, spring – resurrection.  In the history of literature, examples of “dying and rising gods” exist, such as Osiris (Egypt), Baldr (Norway), Tammuz (Sumer), Dionysus (Greece) and several others.
  

In the 19th century, James Frazer was a strong proponent of this view, which he advanced in his publication The Golden Bough.  For many years, this work served as the standard expression of the theory.  In 1969, though, Jonathan Smith authored a dissertation that subjected Frazer’s work to criticism and demonstrated that in many instances Frazer exaggerated his position, and that the “dying and rising god” myths were not as widespread as once thought.  Researchers continue to debate this question.

2) Refutation

In refutation of this theory, Peter, the chief of the apostles, insisted, “For we did not follow cleverly devised tales when we made known to you the power and coming of our Lord Jesus Christ, but we were eyewitnesses of His majesty” (2 Pet 1:16).
  The presence of eyewitnesses of Jesus’ life effectively refute the mythological view. 

Alister McGrath advances the following arguments.
  Myths, by definition, are ahistorical, that is, they do not claim to be true, yet, the New Testament does so claim.  Myths lack eyewitnesses to the proposed events, while the New Testament abounds with eyewitnesses to Jesus’ resurrection.  Finally, McGrath doubts that the apostles even knew of such myths, so as to imitate them. 

Moreland advances similar proofs.  In general, Jews of the first century were not interested in Gentile mythology or the so-called “mystery religions.”  They strictly followed the Law of Moses and the teaching of the Prophets.  It is highly unlikely that they borrowed from pagan myths of dying and rising gods.  Moreover, in many respects the teaching and practices of these “mystery religions” radically diverged from Christianity, making interdependence between them unlikely.
  

Furthermore, the resurrection accounts in the Gospels do not correspond to the literary style of mythology.  Myths, as a rule, are verbose and embellished with unusual phenomena.  The Gospels, however, speak with sound and sober language.  We recall the example of how the Gospel of Peter exaggerates the resurrection account (see above).  In addition, according to Kreeft and Tacelli, in the history of literature it is hard to find a myth written less than 30 years after the death of a leader.  Myths tend to appear much later.

Kreeft and Tacelli also make an interesting point.  Critics often reject the resurrection, because they consider the Bible mythological.  Yet, they consider the Bible mythological, because it contains stories like the resurrection.
  This is circular reasoning.    

d. Resurrection of the Disciples’ Faith

We will briefly touch on a final theory, which attempts to explain how belief in resurrection arose.  It is claimed that Jesus did not rise, but rather His disciples’ faith “arose.”  The disciples had been expecting that Jesus would inaugurate the messianic kingdom, but He failed to meet their expectations.  Nonetheless, the disciples decided to continue His ministry and spread His teaching anyway.  Their faith “arose.”  

On the other hand, Kreeft and Tacelli wonder exactly how the disciples’ faith was restored.
  If Jesus did not rise from the dead, then why should they believe in Him or continue to follow Him?  He failed to introduce the messianic kingdom – He let His disciples down. 

One must also recall that, before Jesus, other “Messiahs” gathered a following, but when their movements failed, their disciples scattered (see Acts 5:36-37).  How can one assume that the disciples of Jesus would have not done the same?
  Additionally, in the New Testament text, there is no hint that the word “resurrection” refers to resurrected faith.  The term always refers to a historical event and is used in the context of victory over physical death. 

Finally, how can one image that the disciples of Jesus would endure such deprivation and torment to maintain their testimony that Jesus truly arose?  Would not one expect that in the face of such terror, at least one of the disciples would have explained that they really did not mean that Jesus physically arose? 

2. Theories Explaining the Absence of Jesus’ Body

The theories already discussed above all work off the assumption that the tomb was not empty.  For this very reason, they are not difficult to refute, since none of them provide a convincing answer to the question, “Where is Jesus’ body?”  The following theories take this question more seriously and attempt to resolve this dilemma.  Let us see if they succeed. 

а. The Swoon Theory 

1) Description

Some assume that Jesus did not really die, but simply lost consciousness.  In the grave, he revived and fled.  Anthony Flews sees support for this theory in Pilate’s surprise that Jesus died so quickly (Mark 15:44).
 

The 19th century thinker, H. E. G. Paulus, developed this theory in more detail.  He taught that: (1) the spear did not hit Jesus’ heart, but a vein, (2) the coolness of the tomb and the fragrance of the spices revived him, (3) an earthquake removed the stone from before the tomb, (4) upon leaving the tomb, Jesus dressed in the clothes of the gardener, (5) Jesus met with his disciples for 40 days, (6) he ascended a hill into a cloud, and (7) he died soon afterward from his wounds.

Another 19th century figure, Karl Bahrdt, advanced a different version of this theory.  He feels that Jesus pretended to be dead in order to correct the Jewish misunderstanding that Messiah was a political leader.  He wanted people to value spiritual things instead.  Therefore, he made an agreement with the Sanhedrin that they would condemn him, drank some medicinal potion before the crucifixion, and then pretended to die.  Joseph of Arimathea aroused him, and he subsequently withdrew with his disciples in isolation.
  

2) Refutation

In refutation of the “Swoon Theory,” we may appeal to both biblical and other forms of argumentation.  From a biblical point of view, we read that the disciples discovered the linen wraps, in which Jesus’ body was wrapped, lying in the place where the body had been, and in the same position.
  This means that Jesus did not remove the wrappings, but passed right through them in a supernatural way.

Furthermore, by all accounts, Jesus was an honest person.  Therefore, it is unwise to assume that he would deceive his disciples into thinking that he rose from the dead.
  In addition, the New Testament records that a Roman centurion, who was standing guard at the cross, confirmed his death.  A Roman centurion would have had sufficient expertise in such affairs to make an accurate assessment and was required to verify the death of the condemned.
  He even made sure of his assessment by piercing Jesus with a spear.

From a logical and historical perspective, this theory lacks plausibility as well.  First, execution by crucifixion was a well-known practice in the first century.  A person enduring crucifixion would be in critical condition and could in no way role away a grave stone, flee, and then convince others that he rose from the dead and possessed a new, glorified body.

Finally, even secular historians of that period confirm that Jesus truly died (see chapter 14).  Until the 18th century, no one suggested that Jesus merely lost consciousness.  If that idea was at all plausible, then someone in the long history of this debate would have suggested it long before then. 

b. A Spiritual Resurrection

1) Description

The Jehovah Witnesses, who reject the full deity of Jesus Christ, maintain the position that Jesus rose not physically, but spiritually.  This is similar to the “vision” view discussed above, but there are differences as well.  First, the disciples did not see a vision of Jesus, but Jesus himself in a “materialized” spiritual body (described later).  Second, the previous theory denied the empty tomb, whereas the Jehovah Witnesses affirm it.

The Jehovah Witnesses’ teaching of a spiritual resurrection derives from their conviction that the human nature of Jesus was completely destroyed.  In this way, he became a “sacrifice” for sin.  Similar to Old Testament sacrifices for sins, which were totally consumed, the humanity of Jesus must have experienced the same fate, or else his death could not accomplish redemption.
  

Therefore, Jesus resurrection was not physical, but spiritual: “Father Jehovah God raised him from the dead, not as a human Son, but as a mighty immortal spirit Son.”
  Similarly, Joseph Rutherfield, the second president of the Jehovah Witnesses, taught, “(He) was raised from the dead a spirit being, divine in nature.”
  The founder of the movement, Charles Russel, explains that before Jesus became human, He was a spiritual being, but at his incarnation his spiritual nature was exchanged for a perfect human nature, so that he could truly redeem humanity.  Then, at the moment of his resurrection, his spiritual nature was restored and, consequently, he was no longer human.  In conclusion:

Jesus was not a combination of the two natures, human and spiritual…. When Jesus was in the flesh he was a perfect human being; prior to that he was a perfect spiritual being; and since his resurrection he is a perfect spiritual being of the highest or divine order.

Jehovah Witnesses cite the following verses in support:
 
For Christ also died for sins once for all, {the} just for {the} unjust, so that He might bring us to God, having been put to death in the flesh, but made alive in the spirit (1 Pet 3:18).

It is sown a natural body, it is raised a spiritual body. If there is a natural body, there is also a spiritual {body.} So also it is written, “The first man, Adam, became.” The last Adam {became} a life-giving spirit (1 Cor 15:44-45).

Jehovah Witnesses also point out that, when Jesus appeared after His resurrection, he did not always look the same, i.e. his disciples did not always recognize him (see John 20:14; 21:4; Luke 24:15-16).  They explain that God allowed Jesus to “materialize” his body in various forms, including the wounds in his hands.  In addition, if Jesus remained in the body, then he would have remained “lower than the angels,” which contradicts Heb 2:6-9.
  

As far as Jesus’ human body, God removed it from the tomb: “After dematerializing his fleshy body, he ascends to heaven as a spirit person.”
  God left the tomb empty to strengthen the faith of believers, that Jesus truly rose spiritually.

2) Refutation

In refutation of this view, we immediately note that it contradicts the uniform testimony of the New Testament, which the Jehovah Witnesses accept as Holy Scripture.  The New Testament teaches that Jesus’ resurrection was physical.  For example, in Peter’s first sermon to those assembled in Jerusalem for the feast of Pentecost, he announced, “God raised Him up again, putting an end to the agony of death, since it was impossible for Him to be held in its power.… He was neither abandoned to hades, nor did His flesh suffer decay” (Acts 2:24, 31). 

Furthermore, after his resurrection, Jesus attempted in multiple ways to convince His disciples that He possessed a physical body.  He showed them His hands, invited them to touch Him, and ate food before them (Luke 24:39-43).  Sheremet insightfully notes that Luke chapter 24 directly rebuts the “spiritual” resurrection view.
  We read:

But they were startled and frightened and thought that they were seeing a spirit.  And He said to them, “Why are you troubled, and why do doubts arise in your hearts?  See My hands and My feet, that it is I Myself; touch Me and see, for a spirit does not have flesh and bones as you see that I have” (Luke 24:37-39).

In addition, in the 15th chapter of his First Epistle to the Corinthians, Paul defends the position that there will be a physical resurrection for believers on the basis of Jesus’ physical resurrection.  If Paul did not believe in Jesus’ physical resurrection, he would never have employed such an argument:

Now if Christ is preached, that He has been raised from the dead, how do some among you say that there is no resurrection of the dead?  But if there is no resurrection of the dead, not even Christ has been raised.… But now Christ has been raised from the dead, the first fruits of those who are asleep (1 Cor 15:12-13, 20).

We also note that in the end times, Jesus will come on the clouds as the “Son of Man” (Matt 26:64), that is, with human characteristics, including a human body.
   

As far as the verses employed by Jehovah Witnesses in support of their view, we respond as follows.  First, 1 Peter 3:18 concerns the history of Jesus before his physical resurrection.  Second, when Paul speaks of a “spiritual body” in 1 Cor 15:44-45, he is referring to a physical body with spiritual qualities.  Notice, that the word “body” is a noun, which refers to the substance in question.  The word “spiritual,” though, is an adjective, which describes the qualities of the accompanying noun.  The resurrected body possesses certain spiritual qualities, but still remains a “body.”

Third, concerning Hebrews 2:6-9, Jesus being “lower than the angels” does not refer to his incarnation – that he received a body – but that he left his heavenly glory, which he received back again after his ascension: “crowned with glory and honor” (Heb 2:9).  Finally, the argument that God left the tomb empty to strengthen the disciples’ faith is unconvincing.  An empty tomb serves to confirm not a spiritual, but a physical resurrection.

c. Confusion about the Location of Jesus’ Tomb

According to this theory, Jesus was not laid in the tomb, where the disciples sought his body later.  He was laid in another tomb, possibly a common tomb for criminals.  However, according to the biblical data, the women specifically noted where Jesus was buried, and on the day of the resurrection they went to that tomb.  It is no accident that all the Synoptic Gospels mark this event (see Matt 27:61; Mark 15:47; Luke 23:55).
 

Later, after the women returned from the empty grave, they told Jesus’ disciples what they saw, and Peter and John ran to the tomb and saw the same.  Clearly, everyone knew where Jesus’ tomb was located.  It could be easily recognized as well, since Pilate had assigned a guard to the tomb.
  

Even from a logical point of view, this theory is improbable.  Why did the Roman and Jewish authorities, who were highly interested in stopping this new movement, not seek out the tomb until it was located?  Even if the body had undergone some decomposition, they would have at least made the attempt to show it and prove it was Jesus’ body.  Yet, they made no such attempt. 

It is unlikely that the disciples were confused as to the location of Jesus’ tomb.  Usually, the faithful followers of a religious leader make his tomb a memorial or shrine.  They do not forget its whereabouts.  At that time, the Jews already practiced honoring famous gravesites (see Matt 23:29-30).  Even if they had forgotten its location, Joseph of Arimathea, the owner of the tomb, was sure to remember.
 

According to another version of this theory, Joseph of Arimathea, who requested the body of Jesus from Pilate, laid it in an undisclosed place.  Yet, this option does not agree with the biblical data, which states that Joseph laid Jesus’ body in his own tomb (Matt 27:59-60), from which he later rose, and that the women marked the place (Luke 23:55).

Even from a logical or historical point of view, this option remains unconvincing.  One simply has to ask, “Why would Joseph do this?”  “Why would he not disclose the location to anyone?”  Joseph would certainly have revealed the tomb’s location to the side he was loyal to: either to the disciples, or to the Jewish authorities.  This means that either the disciples, or the Jewish authorities knew where Jesus’ body lie.  Yet, the upcoming material rules out both these options.

d. The Authorities Had the Body

The suggestion that the Roman or Jewish authorities had Jesus’ body is totally ruled out.  First, this theory fails to agree with the New Testament account.  Second, from a logical/historical point of view, if the authorities had the body, then when the disciples began to preach the resurrection of Christ, the authorities could have simply shown the body, and in so doing, they could have ended the Christian movement.  We recall that they knew its location (Acts 13:29).
  They did not do so, because they did not have the body. 

It is also significant that the disciples began to preach the resurrection in Jerusalem, the city where Jesus was buried.  If they had begun their preaching far from Jerusalem, one might understand why the Roman or Jewish authorities did not produce the body.  In Jerusalem, though, this would have been an easy task. 

e. The Disciples Stole the Body

The most widespread version of the missing body among unbelievers has been that the disciple stole the body while the guards slept.  Yet, there are serious defects in this theory.
  First, according to biblical data (and it logically follows as well), the disciples were afraid for their lives.  When Jesus was arrested, they all fled.  Peter, the leader of the disciples, denied Jesus three times.  On resurrection day, “the doors were shut where the disciples were, for fear of the Jews.” (Jn 20:19).  It is highly improbable that such disciples would have had courage to attack and overpower the guard assigned to the tomb and steal the body of Jesus. 

Second, the Bible records that the linen grave wrappings remained in the tomb.  In the course of stealing the body and fleeing from the tomb, the disciples would not have stopped to unwrap the body.  Third, the apostles became teachers of high moral values in the Early Church.  It would have been inconsistent for them to create a deliberate lie concerning the cardinal doctrine of Christianity – that Jesus rose from the dead.

In addition, as was mentioned before, the authorities assigned a guard to the tomb.  It is unlikely that they slept on duty.  Roman soldiers were well trained and highly disciplined.  If they abandoned their post, they could face execution.  The Bible relates that the soldiers on guard were not punished.  This is an implicit evidence that they did not sleep.  Also, it would have been impossible for the disciples to have rolled away a two-ton grave stone and not awake the “sleeping” guards.  Along with this, the disciples could have never overpowered the guards without one of them perishing in the process.  Finally, how could “sleeping” guards testify that it was the disciples that stole the body?

L. Stephen makes an interesting observation.  In Acts chapters 4-5, the apostles were arrested and stood before the Sanhedrin.  If the disciples stole the body, then why did the Jewish leaders fail to accuse them of this at the trial?  The fact is that the authorities knew well that they themselves created that story.

Even without biblical support, one can easily overturn the suggestion that the disciples stole the body.  First, we know that the disciples experienced a radical life-change in connection with their claim that Jesus arose.  What could have transformed these weak, frightened disciples into fearless witnesses of the resurrection of Christ, except for the fact that he truly arose?

In addition, as was argued earlier, before Christianity, other messianic movements arose, and when they failed, their followers abandoned their hope in the self-proclaimed “Messiah” and dispersed (see Acts 5:36-37).  Why would the disciples of Jesus not have done the same?

Finally, an even stronger proof for the resurrection of Jesus is the death of the apostles.  According to Church tradition, nearly all the early disciples perished in defense of their faith.  Again, it is crucial to observe that the apostles did not die simply for their faith, but for their testimony, that Jesus truly rose from the dead.  If they knew that He did not rise, then it is impossible to image that they would have endured such horrific tortures and death to maintain what they knew to be a myth or an intentional deception.  The death of the first Christian martyrs makes their testimony convincing, if not indisputable.  Appendix B of this volume presents convincing proofs that Christ's apostles indeed suffered a martyr’s death. 

f. Thieves Stole the Body

In conclusion, we may briefly mention the theory that the disciples did not steal the body, but some thieves did.  From a biblical point of view, this option is implausible, since Pilate assigned a guard to the tomb with the express purpose of preventing someone from stealing the body.  Besides this, the Bible records that the linen burial wrapping were left in place, which thieves would not have done.  In addition, as a rule, grave robbers do not steal the body, but valuables in the tomb.  Finally, neither the Roman, nor the Jewish authorities offered such an explanation for the missing body.
 

D. The Significance of Jesus’ Resurrection

Having considered every proposed alternative explanation for the origin of the resurrection story and the missing body of Christ, we confidently conclude that not one of them is convincing.  They all contradict not only New Testament data, but also historical and logical considerations.  The most rational and plausible explanation is that, which the earliest disciples of Jesus offered, – that He is truly risen! 

Unfortunately, not everyone finds the evidences for the historical, physical resurrection of Jesus sufficiently convincing to accept it as true.
  Yet such individuals, as a rule, embrace a naturalistic view concerning the nature of reality.  They refuse to accept a supernatural solution to the question, but insist on a natural explanation.  Yet, if a person a priori rejects the possibility of the supernatural, he/she places unfounded restrictions on his/her ability to know the truth and, consequently, will incorrectly evaluate the clear evidences in defense of Jesus’s resurrection. 

We concur with Davis, “What we must always do, in order to be rational, is accept the best explanation.”
  Craig wisely comments: 

If no natural explanation is available and if there is a supernatural explanation suggested in the religious and historical context in which the event occurs, then I see no reason why you should be barred from inferring a supernatural explanation.

Even if a resurrection from the dead at first glance appears implausible and unprecedented, that does not provide grounds to reject it.  This is how God underscored the uniqueness of His Son, as McGrath writes, “The fact that there are no other persons who have raised from the dead may well make it more difficult to accept that Jesus was raised – but it also underscores Jesus’ uniqueness.”
  

What is the significance of Jesus’ resurrection?  What does it mean?  It may possibly indicate the deity of Jesus Christ.  Since Jesus is God, death could not hold Him in its power.  If Jesus is truly God, then He is worthy of our dedication and worship.  

Even if Christ’s resurrection does not prove His deity, it proves, at the minimum, that God set His approval on Jesus’ life, teaching and ministry, confirming that approval by a miracle of resurrection.  The result for us is still a life committed to following Jesus Christ.  Geivett writes in this regard, “If God caused the miracle of the resurrection of Jesus, this would be evidence of God’s endorsement of Jesus and his teaching.”
  Habermas adds, “God would not have raised a heretic from the dead.”

At the same time, if by the resurrection God endorsed Jesus’ teaching, then He endorsed Jesus’ claims to deity as well, as Habermas writes, “The God of the universe raised Jesus, approving both Jesus’ personal claims to deity and the central thrust of his mission.”
  Therefore, in one way or another, Jesus’ resurrection from the dead confirms His deity.

In this regard, the notable Christian theologian, Cornelius Van Til, is misguided in his opinion that our understanding of the significance of Christ’s resurrection depends on theological considerations, that is, what we already believe about God before we consider the meaning of the resurrection.  He writes: 
Granted that (the pragmatic philosopher) allows that Christ actually arose from the grave, he will say that this proves nothing more than that something very unusual took place in the case of “that man Jesus.”… If we would really defend Christianity as an historical religion we must at the same time defend the theism upon which Christianity is based.  This involves us in a philosophical discussion.

The fact is that, as noted above, the resurrection confirms the truth of what Jesus taught and did.  The resurrection is not substantiated by certain theological presuppositions that precede its consideration, but vice versa.  It is the proof itself that our theology, which is based on the resurrected Christ’s teaching, is true.  

So then, in distinction from other religious and philosophical systems that we investigated in this volume, Christianity is based not on the subjective experience or opinion of certain individuals, but on an established historical event.  Those who wish to refute Christianity must not only refute its doctrinal positions, but must also disprove that the resurrection of Christ took place.  This effort, however, as we have just seen, cannot succeed. 

Appendix: Martyrdom of the Apostles

When we look at the various accounts of the martyrdom of the apostles, we encounter some difficulties.  These accounts at times contradict each other and are not infrequently embellished by legendary elements.  

James, the son of Zebedee and brother of John, is a notable exception to this confusion.  The Acts of the Apostles, chapter 12, details the events of his martyrdom.  Herod executed him with the sword in about 44 AD.   The value of this testimony lies in the fact that even if no other apostle died for his faith (which is highly unlikely), this one testimony is fixed in Scripture and confirms the thesis, that at least one of the apostles was so convinced that Jesus rose that he was willing to die for it. 

Peter’s martyrdom appears certain as well.  Upon completing a missionary journey in Asia Minor, he arrived in Rome about the year 63.  In the year 65, he was crucified upside down.  This account, in various degrees of detail, finds support in the works of many early authors, including Clement of Rome (late first century),
 Dionysius of Corinth (late second century),
 Tertullian (early third century),
 Lactantius (early fourth century),
 Eusebius (early fourth century),
 and Pseudo-Hippolytus.

Concerning Pseudo-Hippolytus, his work On the Twelve Apostles, which details the death of all the apostles, is often attributed to Hippolytus of Rome (second-third centuries).  Modern scholars, though, doubt his authorship, and therefore attribute the work to “Pseudo-Hippolytus.”
 

The alleged martyrdoms of Phillip, Matthew, Matthius, Andrew, Thomas, Bartholomew, Thaddaeus, James, the son of Alphaeus and Simon the Zealot are investigated in detail by David Criswell in his excellent publication: The Apostles after Jesus: A history of the Apostles, to which we refer our readers.  There, he carefully analyzes the various traditions concerning their lives and ministries and concludes that “all the apostles, save John, died a martyr’s death at the hands of those who hated the Lord.”
 

As mentioned above, the apostle John did not suffer martyrdom, although according to some accounts attempts were made on his life, but to no effect.  According to Tertullian, they lowered him in boiling oil, and according to the Acts of John, he was given poison to drink.
  Nonetheless, he was not affected.  Subsequently, he was exiled to the island of Patmos, where he authored the Book of Revelation.  After serving his sentence on Patmos, he died of natural causes in Ephesus at the end of the first Christian century. 

We will conclude our investigation with the martyrdoms of two disciples, who were not of the Twelve, but nonetheless claimed to have seen the risen Christ: James and Paul.  Few doubt that James, the half-brother of Jesus, was thrown down from the temple and stoned to death.  Flavius Josephus recorded that event (Jewish Antiquities, 20.9.1), as did Pseudo-Hippolytus and the author of the Apostolic Constitutions, although Pseudo-Hippolytus confuses him with James, the son of Alphaeus.  Regarding Paul, the common view is that he was beheaded in Rome by Nero in 65 AD.

In spite of the variations in the accounts of how the witnesses of Christ’s resurrection died, and in spite of the legends sometimes attached to their stories, enough common ground exists between these narratives to confirm our thesis.  At least the majority of the Twelve Apostles, along with Paul and James, died in defense of their claim that Jesus really rose from the dead.  
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Criswell D. The Apostles after Jesus: A history of the Apostles. – Dallas, TX: Fortress, 2013. – 226 c.

Duncan H. Jehovah’s Witnesses and the deity of Christ. – Lubbock, TX: Missionary Crusade. – 54 p. 

Earle R. Bethany // Bromiley G. W. The international standard Bible encyclopedia. – In 5 Vols. – Revised ed. – Grand Rapids, MI: Eerdmans, 1979–1988. 

Ehrman B. D. Did Jesus exist? The historical argument for Jesus of Nazareth. – San Francisco, CA: Harper One, 2012. – 368 p.

Fee G. D. The First Epistle to the Corinthians. – Grand Rapids, MI; Cambridge, U.K.: Eerdmans, 2014.

Feinberg J. S. Can you believe it’s true? Christian apologetics in a modern and postmodern era. – Wheaton, IL: Crossway, 2013. – 487 p.

Flew A. Neo-Human arguments about the miraculous // Geivett R. D., Habermas G. R. In defense of miracles. – Downers Grove, IL: Intervarsity, 1997. – P. 45-57.

Geisler N. L. Christian apologetics. – Grand Rapids, MI: Baker, 1976

Geivett R. D. Religious diversity and the futility of neutrality // Stewart R. B. Can only one religion be true? – Fortress Press: Minneapolis, MN, 2013. – P. 181-200.

Habermas G. R. The evidential method // Gundry S. N. Five views on apologetics. – Grand Rapids, MI: Zondervan, 2000. – P. 92-122

Kreeft P., Tacelli R. K. Handbook of Christian apologetics. – Downers Grove, IL: InverVarsity Press, 1994. – 400 p.

Let God be true. – 2nd ed. – Brooklyn, NY: Watch Tower Bible and Tract Society, 1952. – 310 p.

Little P. Know why you believe. – 4th ed. – Downers Grove, IL: InterVarsity, 2000. – 189 p.

MаcDowell J. The new evidence that demands a verdict. – Nashville, TN: Nelson, 1999. 

Make sure of all things, hold fast to what is fine. – Brooklyn, NY: Watch Tower Bible & Tract Society, 1965. – 505 p. 

McGrath A. Explaining your faith. – Grand Rapids, MI: Baker, 1995. – 152 p. 

McKinney G. D. The Theology of the Jehovah’s Witnesses. – Grand Rapids, MI: Zondervan, 1962. – 125 p.

Moreland J. P. Scaling the secular city: A defense of Christianity. – Grand Rapids, MI: Baker, 1987. – 258 p. 

Reasoning from the Scriptures. – Brooklyn, NY: Watch Tower Bible and Tract Society, 1989. – 438 p.

Roberts A., Donaldson J., Coxe A. C., eds. The Ante-Nicene Fathers. – Buffalo, NY: Christian Literature Company.

Rutherfield J. F. Millions now living will never die. – Brooklyn, NY: International Bible Students Association, 1920. – 107 p. 

Schaff P., Wace H., eds., Nicene and Post-Nicene Fathers of the Christian Church. – New York, NY: Christian Literature Company.

Stephen L. History of English thought in the eighteenth century. – 3rd ed. – London: John Murray, 1902.

The greatest man who ever lived. – Brooklyn, NY: Watch Tower Bible and Tract Society, 1991. 

Thiselton A. C. The First Epistle to the Corinthians: a commentary on the Greek text. – Grand Rapids, MI: Eerdmans, 2000.

Van Til C. Christian apologetics. – Phillipsburg, NJ: Presbyterian and Reformed Publishers, 1976. – 99 p.

Whiston W. The works of Josephus. – Peabody, MS: Hendrickson, 1987.

Zindler F. R., Price R. M. Bart Ehrman and the quest of the historical Jesus of Nazareth. –Cranford, NJ: American Atheist Press, 2013.

~~~~~~~~

Апологетика: учебное пособие / BEE International. – Луцьк: Християнське життя, 1999.

Apologetics: workbook / BEE International. – Lutsk: Christian living, 1999.

Грицаева И. «Роль мученичества апостолов в подтверждении истинности евангелия», Магистерская диссертация. – М.: Московский Теологический Институт, 2017. 

Gritsyeva I. The role of the apostles’ martyrdoms for confiming the truth of the gospel. – Master’s thesis. – Moscow: Moscow Theological Institute, 2017.
Шеремет Н. Лжеучение Свидетелей Иеговы в свете Библии; Студенческий реферат. – Киев: Евангельская Теологическая Семинария. 

Sheremet N. The false teaching of the Jehovah Witnesses in the light of the Bible. – Student research paper. – Kiev, Evangel Theological Seminary.

~~~~~~~~

wikipedia.org 

�Casserley J. V. L. Apologetics and еvangelism. – Philadelphia, PA: Westminster, 1962. – P. 108-109. 


�Flew A. Neo-Human arguments about the miraculous // Geivett R. D., Habermas G. R. In defense of miracles. – Downers Grove, IL: Intervarsity, 1997. – P. 48. 


�Kreeft P., Tacelli R. K. Handbook of Christian apologetics. – Downers Grove, IL: InverVarsity Press, 1994. – P. 179-180. 
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