The Bahaʼi Faith

1. History

The Bahaʼi Faith is a relatively new religious movement, birthed in the 19th century.  Its founder was the Iranian Sayyed ʻAli Muḥammad Shírází (1819-1850), a merchant by profession.  On May 23, 1844, he proclaimed himself the predecessor of Man-yuzhiruhu’llah, who is the “Promised one of all religions,” and named himself “Bab”, which means “the gate.” 

According to some reports, ʻAli Muḥammad claimed to be the Hidden Twelfth Imam, “Mahdi,” who Shia Muslims expect to appear at the end of time.  Muslims of that time, in fact, had a heightened expectation for Mahdi’s appearance, since 1000 years had passed since his disappearance in 873.  In addition, some believed that the Hidden Imam had previously communicated through other “gates” or “Babs.”  ʻAli Muḥammad claimed to be the last in that series.
 

The Persians highly respected the Bab, because he honored ancient Persian customs, which the ruling Muslims in Iran of that time had been neglecting.
  Nevertheless, the Bab met a tragic end.  In 1850, he was executed on the charge of heresy.  In addition, his popularity had posed a threat to the Shah of Iran.  The disciples of the Bab, the “Letters of the Living” or “Babis,” also suffered cruel persecution.
  

Garlington comments on the atmosphere of expectation that the Bab’s predictions had created:

Although one of Babism’s leading modern scholars has concluded that the Bab saw Man-yuzhiruhu’llah as appearing later rather than sooner (sixty-six years at minimum and probably more than six hundred years), in the period immediately following the Bab’s death, at least twenty-five such claims were made.

The next leader of the Bab’s movement was Mírza Ḥusayn-ʻAli Nuri (1817-1892).  Like his predecessor, Ḥusayn-ʻAli also endured persecution and was eventually incarcerated for his teaching.  In 1862, while imprisoned in Tehran, he allegedly received a vision of the “Virgin of Heaven,” who revealed to him that he was the promised Man-yuzhiruhu’llah of whom the Bab had spoken.  As a result, he named himself “Bahaʼu’llah,” which means “the glory of God,” or “the greatness of God.”
  Here is Bahaʼu’llah’s account of the event:

While engulfed in tribulations I heard a most wondrous, a most sweet voice, calling above My head. Turning My face, I beheld a Maiden – the embodiment of the remembrance of the name of My Lord – suspended in the air before Me.  So rejoiced was she in her very soul that her countenance shone with the ornament of the good pleasure of God, and her cheeks glowed with the brightness of the All-Merciful.  Betwixt earth and heaven she was raising a call which captivated the hearts and minds of men.  She was imparting to both My inward and outer being tidings which rejoiced My soul, and the souls of God's honoured servants.  Pointing with her finger unto My head, she addressed all who are in heaven and all who are on earth, saying: By God!  This is the Best-Beloved of the worlds, and yet ye comprehend not. This is the Beauty of God amongst you, and the power of His sovereignty within you, could ye but understand.

Bahaʼu’llah, with the support of the Russian authorities, obtained release from prison and labored in Baghdad for 10 years, strengthening his movement.  He was subsequently exiled to Istanbul, where he founded a religious community and authored books.  He spent his final years in Palestine, in Acre and Bahji.
  Bahaʼu’llah presumed to even send letters to world leaders, including British Queen Victoria, French Emperor Napoleon, Russian Tsar Alexander II and others, encouraging world peace and cooperation.  Garlington comments on this act:

As his letters to the kings and rulers indicate, he was asserting that he was the latest of God’s earthly spokesmen and that his message was a universal one that was destined to unite the nations of the earth into a new world commonwealth.

Payne comments on the evolution of the Bahaʼi Faith from its primitive to its more developed form: 

Originally an expression of a characteristically Persian desire to revive elements of Zoroastrianism within Islam, the movement later embraced a new form of religion without ritual, without priests and without laws… Finally, all trace of Islam and Zoroastrianism vanished.

Bahaʼu’llah died in 1892 in Bahji, Palestine.  Before his death, he appointed his son, ʻAbdu’l-Baha, as successor.  One of the latter’s major contributions to the movement was interpreting his father’s writings.  He was confined to Acre until the fall of the occupying Ottoman Empire.  Upon obtaining freedom to travel, he toured Europe and the United States, preaching the Bahaʼi Faith.  Due to his charismatic personality, he was well received.

The third leader of the Bahaʼi Faith was Shoghi Effendi, son of ʻAbdu’l-Baha.  He translated the Bahaʼi writings into English and continued the administrative development and extension of Bahaʼi, following a seven-year plan created by his father.  One of his main goals was to show the difference between the Bahaʼi Faith and other faiths.  Effendi died without naming a successor, but entrusted the movement to 27 “keepers of the faith,” called “Hands of the Cause of God.”

Since that time, the Bahaʼi Faith has continued to spread and can be found in 188 countries of the world, enjoying notable popularity in the United States.  As of 2022, the Bahaʼi Faith boasts from 5-8 million followers, most of whom live in India.  Since 1979, followers of Bahaʼu’llah in Iran suffer severe persecution from the fundamentalist Islamic government, which considers the Bahaʼi Faith an apostasy from Islam.
  

The sacred writings of the Bahaʼi Faith are available in 802 languages.  The administrative center of the movement in is Haifa, Israel.  Its ornate temples are found worldwide.
  

2. Scripture

Bahaʼis regard all the writings of Bahaʼu’llah, which number over 100, inspired, especially a book of laws, the Kitab-i-Aqdas (the “Most Holy Book”).
  Also highly respected is the book Kitab-i-Iqan (the “Book of Certitude”), which explains the allegorical nature of scripture.  In the book Hidden Words, Bahaʼu’llah deals with ethical and spiritual issues.  Seven Valleys and Four Valleys are mystical writings.
 

Also highly respected, but not accepted as inspired, are the works of ʻAbdu’l-Baha.  His Secret of Divine Civilization proposes a plan for national and economic development.  Traveler’s Narrative narrates a history of the Bahaʼi Faith, while Tablets of the Divine Plan anticipates the future expansion of the Bahaʼi Faith.  The works of Shoghi Effendi and the International House of Justice (see below) are less authoritative.
  Bahaʼis also respect the basic elements of other religions, since they consider themselves to be the fulfillment of these faiths. 

3. Teachings

In accordance with the basic position of the Bahaʼi Faith (that it is the culmination of all world religions), its members acknowledge and revere the leading prophets and founders of other religions.  Specifically, they recognize nine primary prophets: Abraham, Krishna, Moses, Zoroaster, Buddha, Jesus, Muhammad, the Bab, and Bahaʼu’llah.
  The distinguishing mark of a true prophet is the creative power of his words to transform individuals and society.  Bahaʼis work off the assumption that subsequent prophets excel previous ones in authority.  In addition, only these recognized prophets have authority to establish doctrine.

Bahaʼu’llah, like the other recognized prophets, is not only a prophet, but also a “Manifestation of God.”  They are all of one Spirit, but appear in different times.
  They are not incarnations of God, but people who occupy the highest level of spiritual development.  As Garlington describes it, in the prophets “are found all the names and attributes of God,” yet they have “bodily and cultural limitations as other humans.”
  Their teachings may sometimes seem to differ because of improper interpretations, or that in the course of time God’s revelation became more precise.

 ʻAbdu’l-Baha describes the variety found among the “Manifestations of God” as follows: “The Divine Manifestations are so many different mirrors because They have a special individuality, but that which is reflected in the mirrors is one sun.”
  D. J. May express the commonality between them as “faith in God, awakening of human potential and acquisition of spiritual attributes or virtues.”
  May adds that the variety observed between religions is explained by cultural and historical factors.  In fact, God may specifically adapt his revelation to various historical periods or cultures.
 

Bahaʼis believe that without the guidance of Manifestations of God, progress in society is unattainable.  Yet, society, in general, rejects them.  Nonetheless, their influence remains and has its effect on subsequent generations.
 
It is thought that these prophets were especially appointed to bring God’s light to a certain people at a certain time for the improvement of human society.  God’s word for our time, though, came through Bahaʼu’llah, who fulfilled the expected “Second Coming” of the previous prophets.  There will be yet another new Manifestation of God, but only in the year 2866.

Baha’is claim, “The Baha’i scriptures confirm that Baha’u’llah is omnipotent and infallible and ought to be praised as God.”
  His knowledge, power are expressed in the following passage from Baha’i scripture:

If He declares water to be wine, or heaven to be earth, or light to be fire, it is true and there is no doubt therein; and no one has the right to oppose Him, or to say “why” or “wherefore”… Verily no account shall be demanded of Him for what He shall do… Verily if He declares the right to be left, or the south to be north, it is true and there is no doubt therein.  Verily He is to be praised in His deeds and to be obeyed in His command.  He hath no associate in His behest and no helper in His power; He doeth whatsoever He willith, and commandeth whatever He desireth.
 

Consequently, a follower of Baha’u’llah is “one who accepts Baha’u’llah as his Lord, knows his teachings, and obeys his precepts.”
  Two members of the Bahaʼi Faith, the Momens, further describe a follower of Baha’u’llah: “Being a Baha’I means aligning one’s life with the principles of Baha’u’llah and living in accordance with the Baha’I teachings.”  He/she recognizes Baha’u’llah as the “great teacher, or Manifestation of God, for this time and is willing to follow his teachings.”
  
Followers of Baha’u’llah believe that his teaching will lead to a worldwide spiritual renewal: “The Baha’i vision is that the world should be a God-centered, united, peaceful, globally functioning organism.”
  Baha’u’llah, in fact, viewed himself as the teacher of all humanity.
Shoghi Effendi describes the vision of the Bahaʼi Faith as follows:
A mechanism of world inter-communication will be developed… A world metropolis will act as the nerve center of the world.… A world language will either be invented or chosen…. A world script, a world literature, a uniform and universal system of currency, weights and measures.… National rivalries, hatreds, and intrigues will cease.
 
The Momens describe how this vision can be accomplished: “The Bahai’s see their role at this stage to be laying the groundwork for peace by promoting the principles of their religion and creating its institutions.”
  Accordingly, the Bahaʼi Faith participates in the United Nations, promotes education, speaks out in favor of financial equality and freedom of religion, and opposes discrimination.
  
A major step in this renewal process (called the “Lesser Peace”) is the unification of East and West.  The “Greater Peace” is when the world attains utopia, toward which it is progressively evolving.  There will be a united world government, in which nations will participate voluntarily, and the Bahaʼi Faith will be the state religion of the entire world.

Concerning the doctrine of God, Bahaʼis believe that his essence cannot be known.  Baha’u’llah writes, “The unknowable Essence, the divine Being, is immensely exalted beyond every human attribute… Far be it from His glory that human tongue should adequately recount His praise, or that human heart comprehend His fathomless mystery.”
  However, one can know his attributes through revelation given by the prophets.  One can also learn about God through observation of creation.  God is one – there is no Trinity.
  

Furthermore, God is creator, yet he differs from his creation (that is, Bahaʼis reject pantheism).  God is personal and possess personal qualities, like mercy, compassion, strength and justice.  He is almighty and does not change.

Concerning humanity, people consist of a material and a spiritual component.  They possess free will.  Humanity’s goal is to know God and worship him.  People have the potential to develop all the divine attributes which God has instilled in them.  These attributes develop through observing the teachings of God’s prophets.
  ʻAbdu’l-Baha speaks of two tendencies in humans: 

Then if the divine power in man, which is his essential perfection, overcomes the satanic power, which is absolute imperfection, he becomes the most excellent among the creatures; but if the satanic power overcomes the divine power, he becomes the lowest of the creatures.

People do not inherit a sinful nature from Adam, but only require education to free themselves from bad habits and develop good character.
  After death, the soul continues to exist, develop, and draw closer to God. “Heaven” means closeness to God, and “hell” is separation from him.  There is no devil.

4. Leadership

During their lifetimes, Bahaʼu’llah, ʻAbdu’l-Baha and Shoghi Effendi led the movement.  They also appointed some of their most faithful followers as assistants, entitling them “Hands of the Cause of God.”  The “Hands” occupied their position for life.  A total of 50 individuals were so appointed, but their number gradually decreased.  The last one died in 1957, and no new ones were appointed.  The Institution of the Counsellors now carry out their function of protecting and propagating the faith.
  

Before his departure, ʻAbdu’l-Baha established an administrative system for the Bahaʼi Faith.  Leading each congregation is a panel of nine individuals.  Each congregation submits to its corresponding National Spiritual Assembly, also led by a panel of nine.  There also exists a legislative body, the Universal House of Justice, again led by a team of nine.  Effendi established an even higher administrative body – the International Bahaʼi Council, whose members are chosen from National Spiritual Assemblies.
  

Effendi died without leaving a will.  As a result, the Universal House of Justice became the main ruling body of the Bahaʼi Faith, whose decrees are considered infallible.
  ʻAbdu’l-Baha declared it “the Guardian of the Cause of God… Whatsoever they decide is of God.  Whoso obeyeth him not, neither obeyeth them, hath not obeyed God.”
  The Momens add, “Once the UHOJ has decided a matter, then the doctrine of the covenant requires all Bahias to submit to this decision,”
 and “Challenging the authority of the centre of the Baha’i Faith is the most serious spiritual offense that a Baha’i can commit.  It is considered to be a spiritual disease and is punished by expulsion from the community.”

The Universal House of Justice decides all questions not addressed by the Bahaʼi scriptures.  It also determines the authoritative interpretation of those scriptures.  Individual members may hold to their own interpretations, but they may not declare them authoritative.  Members of the Universal House of Justice serve for five years.  They are chosen by the National Spiritual Committees.
  At present, only men can serve.  ʻAbdu’l-Baha declared:

In the sight of Bahá, women are accounted the same as men.... The House of Justice, however, according to the explicit text of the Law of God, is confined to men; this for a wisdom of the Lord God's, which will ere long be made manifest as clearly as the sun at high noon.

Bahaʼis also sponsor National Teaching Committees, appointed by the National Spiritual Assemblies, which coordinate instruction in their regions.  The World Order serves as the quarterly journal for the movement.
 
Local congregations settle questions by majority vote after discussion.  The Momens, comment on local leadership: “Unity is the hallmark of the teachings of Baha’u’llah.  He calls for the unity of humanity, for recognition of the unity of God and of his manifestations, for the unity of sexes and for unity of action after a decision has been made in consultation.”
 
At the same time, each congregation selects a body of leaders, nine in number, who serve for one year.  All congregational members 21 years and older can vote, not only for local leaders, but also for representatives to the National Spiritual Committee.
 

Local congregations lack ordained clergy.  They recall that it was the clergy of other faiths that formerly persecuted the Manifestations of God.  Worship services are conducted in homes and consist of prayer, reading of sacred texts and discussion.  Rituals and ceremonies are absent.  Local members consider themselves in covenant with one another.

Lay persons can teach and occupy that position full time, receiving financial support for their work.  Teachers may move to new locations to open new congregations.  Some teachers conduct a travelling ministry and labor free of charge for the spread of the Bahaʼi Faith.
 

5. Worship and Congregational Life

The Bahaʼi Faith boasts eight main temples (Mashriqu’l-Adhkar), designated as “continental temples.”  The complexes serve not only for worship, but also as centers for healthcare, education and retirement living.  Since the sacred number of the Bahaʼi Faith is nine, every temple has nine sides and nine gardens.  A member of any religion can worship there.  The temples also house scriptures of various religious faiths that are used in worship services.
 

As mentioned above, the weekly Bahaʼi worship service is conducted in home groups and consist of prayer, scripture reading and discussion.  No rituals are performed or sermons preached.  Special meeting are held for those interested in learning more about the Bahaʼi Faith.
 

Members of the Bahaʼi Faith donate 19% of their income to the Universal House of Justice for administrative and humanitarian expenses.  They call their donations Huquq, or “the Right of God.”
 
Adherents perform a required daily prayer, made at any time between noon and sunset.  Sometimes prayer is made facing Acre in Israel.  Prepared prayers are preferred in general to spontaneous ones, though the latter are not forbidden.
  The required prayer comes in three forms, the briefest being the following: 

I bear witness, O my God, that thou has created me to know Thee and to worship Thee.  I testify, at this moment, to my powerlessness and to Thy might, to my poverty and to Thy wealth.  There is none other God but Thee, the Help in Peril, the Self-Subsisting.
 

Besides daily prayer, twice daily reading and reflection on scripture is encouraged.  Adherents are also encouraged to repeat often the phrase “O Glory of the All-Glorious.”  At least once in a lifetime, followers of the Bahaʼi Faith complete a pilgrimage to the Shrine of Bahaʼu’llah in Acre, where their prophet died.  Pilgrims also visit the Shrine of the Bab on Mount Carmel, where his remains lie.
 

Besides the number 9, 19 is also a sacred number in the Bahaʼi Faith.  The Bahaʼi year is divided into 19 months of 19 days.  During one month, a 19-day fast is observed.  Like Ramadan, devotees abstain from food from sunrise to sunset.  The fast is a time to devote special attention to prayer.

Religious festivals, eleven in number, commemorate special events in the lives of the Bab, Bahaʼu’llah, and ʻAbdu’l-Baha.  The first day of the 19th month is also a festival day.  The most celebrated holiday is Riḍwan, the day Bahaʼu’llah declared himself the “Promised One,” predicted by the Bab.
 
Bahaʼis especially esteem the ethical norms of humanitarianism, honesty and modesty.  They also value development of the individual.  They are especially adverse to evil speaking, racism, nationalism and patriotism.  Men and women are deemed equal.  Bahaʼis should seek employment and work with diligence.  Care for one’s family in paramount.  One should be involved in social reform, but avoid politics.  Yet, one may vote.

Bahaʼis emphasize education.  Bahaʼi centers for education are worldwide.  Upon completing compulsory public education, Bahaʼis are encouraged to spend a year in public service.  Physical conditioning and hygiene are encouraged practices.  Vegetarianism is preferred, but not required.  Narcotics and alcohol are taboos, but not medicinal treatments.

Beauty is also esteemed, as is poetry, music and the like.  Hospitality is practiced.  Bahaʼis promote unity, ecology and the spread of religion in the world.  They are pacifists, but may serve in the armed forces in non-combat roles.

Faithfulness in marriage in mandatory.  Marriage to non-members is allowed.  Bahaʼu’llah allowed marriage to two wives, but ʻAbdu’l-Baha revoked that practice.  The family of the bride and groom must agree to the marriage.  Divorce is allowed only in extreme situations, yet the couple must remain together an additional 12 months before it takes effect.
 

6. Evaluation

On first glance, the Bahaʼi Faith may appear to have much to offer.  It embraces the goal to unite religions, unify nations, promote world peace, eliminate discrimination, and encourage personal development.  The Bahaʼi vision is very optimistic. 

On the other hand, this optimism may prove to be the Bahaʼi Faith’s greatest weakness.  In spite of the presence and influence of the so-called “Manifestations of God” in human history, we do not observe a progressive movement of society to a utopian state.  The record of history does not confirm the Bahaʼi Faith’s optimism.  Equally optimistic, even unrealistic, is the Bahaʼis’ expectation of a future, voluntary unification of all peoples of the world. 

Similarly, their optimistic view of humanity’s condition also appears quite exaggerated.  For ages, people have pursued personal development, victory over vices, and godliness through education and observing religious laws.  Yet, an honest person will admit his/her inability to meet such goals, even with the best instruction from the finest teachers.  It seems that humans are enslaved to character flaws and vices and need some kind of supernatural intervention and inner renewal. 

Furthermore, Bahaʼi theology does not give proper consideration to God’s punishment for sin that all people deserve and that nearly all religions acknowledge.  In addition, we may safely assume that world religions are so diverse in their basic beliefs and values that it is impossible to unite them.  Unification can occur only on a very superficial level and would require rejection of cardinal elements of each faith.  Pluralism possessed the same weakness (see chapter 10). 

On the other hand, there are many common features between the Bahaʼi Faith and Islam, from whence it arose.  These include: obligatory prayer (sometimes facing East), a special month of fasting, emphasis on law-keeping, a pilgrimage, and recognition of other “prophets.”  It seems that the Bahaʼi Faith is not so much the unification of all religions, as much as an adaptation of Islam. 

Moreover, the Bahaʼi Faith does not offer any divine confirmation of its teaching.  Bahaʼu’llah was simply a man, who claimed to see a vision, proclaimed himself a Manifestation of God, and advanced his own teaching.  Here we are dealing with either a subjective experience of Bahaʼu’llah that cannot be confirmed objectively, or an intentional deception by him.  We need to see some objective, supernatural confirmation that he was truly from God.  

Resources Used:

‘Abdu’l-Baha. Selections from the writings of ‘Abdu’l-Baha. – http://bahai-library.com/writings/abdulbaha/swab
‘Abdu’l-Baha. Somе answered questions. – http://bahai-library.com/writings/abdulbaha/saq/saqall.html.

Baha’u’llah. Kitab-i-Iqan: The Book of Certitude – https://bahai-library.com/bahaullah_kitab_iqan#

Braswell G. W. Understanding world religions. – Nashville, TN: Broadman and Holman, 1994. – 189 p.

Corduan W. A tapestry of faiths: The common threads between Christianity and world religions. – Downers Grove, IL: InterVarsity, 2002. – 239 p. 

Effendi, Shoghi. The World Order of Baha’u’llah. – http://bahai-library.com/writings/shoghieffendi/wob/woball.html

Garlington W. The Baha’i faith in America. – Lanham, MD: Rowman & Littlefield Publishers, 2008. – 192 c.
Martin W. Kingdom of the cults. − Rev. ed. − Minneapolis, MN: Bethany, 1985. 

May D. J. The Baha’i principle of religious unity: A dynamic perspectivism // McLean J. Studies in the Babi and Baha’i religions: Revisioning the Sacred. – Los Angeles, CA: Kalimat Press, 1997. – V. 8. – P. 1-36.

Momen W., Momen M. Understanding the Baha’i faith. – Edinburg, Scotland, Dunedin Academic Press, 2006. – 146 p.

Nigosian S. A. World faiths. – 2nd ed. – New York: St. Martin’s Press, 1994. – 480 p.
Payne R. The history of Islam. – New York: Dorset Press, 1959. – 312 p.

Stockman R. Bahia Faith // Melton J. G., Baumann M. Religions of the world. – Santa Barbara, CA: ABC-CLIO, 2002. 

Tucker R. A. Another Gospel. – Grand Rapids, MI: Zondervan, 1986. – 406 p.
Will and testament of Abdu'l-Baha – https://bahai-library.com/abdul-baha_will_testament#1

~~~~~~~~

bahai-library.com

www.bahai.ru

wikipedia.org

�Stockman R. Bahia Faith // Melton J. G., Baumann M. Religions of the world. – Santa Barbara, CA: ABC-CLIO, 2002. – P. 102; Garlington W. The Baha’i faith in America. – Lanham, MD: Rowman & Littlefield Publishers, 2008. – P. 3-5; Corduan W. A tapestry of faiths: The common threads between Christianity and world religions. – Downers Grove, IL: InterVarsity, 2002. – P. 186. 


�Payne R. The history of Islam. – New York: Dorset Press, 1959. – P. 300. 


�Corduan, p. 186; Nigosian S. A. World faiths. – 2nd ed. – New York, NY: St. Martin’s Press, 1994. – P. 460; Payne, p. 300-301; Stockman, p. 102; Martin W. Kingdom of the cults. − Rev. ed. − Minneapolis, MN: Bethany, 1985. – P. 272; http://www.bahai.ru; Garlington, p. 4.


�Garlington, p. 7. 


�Martin, p. 271; http://www.bahai.ru; Stockman, P. 104; Garlington, p. 8; Payne, p. 301; Momen W., Momen M. Understanding the Baha’i faith. – Edinburg, Scotland, Dunedin Academic Press, 2006. – P. 141


�Baha’u’llah, Summons of the Lord of Hosts, 6-7, taken from http://bahai-library.com/writings/bahaullah/slh/haykal.html 


�http://www.bahai.ru


�Garlington, p. 10. 


�Payne, p. 301. 


�Stockman, p. 105-106; Martin, p. 272; http://www.bahai.ru; Garlington, p. 8-12.


�Stockman, p. 105-106; Martin, p. 273; http://www.bahai.ru; Garlington, p. 14-17.


�Martin, p. 273; http://www.bahai.ru; Garlington. p. 19; Tucker R. A. Another Gospel. – Grand Rapids, MI: Zondervan, 1986. – P. 285. 


�Martin, p. 273; http://www.bahai.ru.  


�http://www.bahai.ru; Stockman, p. 106; Braswell G. W. Understanding world religions. – Nashville, TN: Broadman and Holman, 1994. – P. 149. 


�Garlington, p. 41; Momen, p. 141-144. 


�http://www.bahai.ru; Stockman, p. 106; Braswell, p. 149; Nigosian, p. 486; Garlington, p. 41; Momen, p. 141-144.


�Sometime others are included in the list: Adam, Noah, the founders of the Sabaean religion (according to Effendi), Salih and Hud (see Stockman, p. 107; Garlington, p. 27).


�Garlington, p. 31; Corduan, p. 65; Tucker, p. 292-293; Martin, p. 273-275; http://www.bahai.ru; Momen, p. 4; Stockman, p. 107.


�Momen, p. 4. 


�Garlington, p. 24-25. 


�Nigosian, p. 465. 


�Abdu’l-Baha. Somе answered questions, 39; http://bahai-library.com/writings/abdulbaha/saq/39.html.


�May D. J. The Baha’i principle of religious unity: A dynamic perspectivism // McLean J. Studies in the Babi and Baha’i religions: Revisioning the Sacred. – Los Angeles, CA: Kalimat Press, 1997. – V. 8. – P. 11.  


�Ibid, p. 9. 22


�Garlington, p. 26.  


�Martin, p. 273-275; http://www.bahai.ru; Garlington, p. 25; Momen, p. 4.


�Tucker R. A. Another Gospel. – Grand Rapids, MI: Zondervan, 1986. – P. 289. 


�Holley H., ed. Baha’i scriptures. – New York: Brentano’s, 1923. – P. 241, 243; taken from Tucker, p. 289. 


�Nigosian S. A. World faiths. – 2nd ed. – New York: St. Martin’s Press, 1994. – P. 459. 


�Momen, p. 33. 


�Ibid, p. 4.


�Shoghi Effendi. The World Order of Baha’u’llah. – Wilmette, IL: 1991. – P. 203; taken from Momen, p. 98-99. 


�Momen, p. 100. 


�Garlington, p. 30-37. 


�Momen, p. 86-101. 


�Baha’u’llah. Kitáb-i-Íqán: The Book of Certitude, 104; https://bahai-library.com/bahaullah_kitab_iqan#p104 


�Braswell, p. 150; Nigosian, p. 463-464; Tucker, p. 292; Momen, p. 2; Stockman, p. 107.


�Garlington, p. 23-24.  


�Momen, p. 1-3; Garlington p. 29.
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